
Migration 

evangelical orthodoxy through the founding 
of the New Connexion in 1770 largely under 
Methodist influence. 

At the beginning of the 19'h century, Bap
tists and Methodists stood tagether as lead
ing promoters of the Evangelical Revival. 
Tagether with other Evangelicals they joined 
tagether in a number of crucial enterprises 
such as the Bible Society and the Religious 
Tract Society. The inheritance of this com
mon Evangelical history is what makes 
Methodists and Baptists natural allies in the 
task of mission. In many parts of Europe 
they share the experience of being Evangeli
cal minority churches in countries where the 
dominant or established church is Orthodox, 
Roman Catholic or Lutheran. They have 
also joined with one another in giving lead
ership within the Free Church movement. 
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Migration 
[See also Diaspora churches in Europe; Emi
gration Societies] 
The history of humankind is a history of 
unrest and flight (Ge 4:11}. Even the people 
of God share this destiny (Ex 1; 1Pe 1:1). 
Again and again God reminds bis people of 
this as he asks them to respect the strangers 
araund them (Ex 23:9), to Iove them (Lev 
19:33s}, but to keep their own faith identity 
firmly not adopting the strangers' worldview 
(Ezr 9s). Jesus Christ finally put down all 
religious and cultural walls between men 
and women (Eph 4:14s). As all people are 
created by God in the image of God and, as 
jesus died for all people in all cultures, Chris
tians, whatever their culture, must respect 
people of other cultures. The vision of the 
Kingdom ofGod is the New jerusalem where 
people of all races and nations move on as 
pilgrims (Mic 4) to live tagether in peace and 
Iove (Rev 21). 

The ZO'h century has been a century of 
migration, from the influx of Jews at the 
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beginning of the century into Western 
Europe fleeing the pogroms in Russia and 
the East. After WWII many countries in 
Western Europe experienced the arrival not 
only of displaced persons from the East but 
the immigration of people from former 
colanies in Africa, Asia and Latin America. 
But there has also been a migration move
ment within Europe. E.g. in the 1960s many; 
ltalian, Spanish and Turkish Gastarbeiter 
[guest workers] settled in Germany to help 
in its growing economy. In the last decades 
of the 20'h century, since the fall of the Ber
lin Wall, the number of immigrants has 
drastically increased. Millians of Aussiedler 
Germans who bad lived in the former Soviet 
Union for many generations migrated back 
to Germany, amongst them many Baptists 
(e.g. in 2005 in Germany 20% of the popula
tion is of 'not-german' origin). Such a devel
opment to a multicultural society has oc
curred in many Western European countries. 
Whilst this may at one time have been mo
tivated by a search for freedom, later mi
grants have been motivated by a search for 
better and more secure economic circum
stances in Western Europe and America. 
Only certain countries, e.g. Poland, Czech 
Republic, Hungary, now belanging to the 
EU with newly growing economies see a 
mounting number of immigrants in their 
midst. 

Christian immigrants have formed many 
and sometimes very large ethnic Christian 
congregations in their new home countries. 
many of which have a charismatic, or pen
tecostal character. Initially independently 
organised under strong leadership, they have 
subsequently sought to establish relation
ships, including sometimes integration, into 
existing protestant churches or unions. All 
Baptist unions in Western Europe have de
veloped structures to integrate these ethnic 
and international congregations. Sometimes 
this is done by establishing an ethnic group 
within a local church; sometimes an inde
pendent ethnic church seeks associate or full 
membership of a national union. In some 
Baptistunions the ethnic congregations (e.g. 
in France and Belgium, African (Congolese) 
congregations) might be as numerous as the 
previously existing churches. In nations 
with a Ionger history of immigration, the 
process has advanced so far that immigrants 
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are now in responsible positions in the Bap
tistunions (e.g. United Kingdom, Belgium). 

Hesitations about such integration both 
on the part of indigenous congregations and 
on the part of new ethnic congregations 
should not be condemned too quickly as 
radsm, for the process requires patience and 
openness on all sides. There is no supra
cultural Christian or Church denying all 
cultural or contextual character. Human ex
istence is a cultural existence (Ge 5; 11), with 
external and much more internal implica
tions. The first generation of immigrants 
must establish their ethnic congregations as 
fortresses preserving their ancestral identity 
in a strange land, but the second generation 
often begins to move away from their par
ent's culture to the culture of their home 
country. The third generation has to decide 
whether they will remain culturally isolated 
or become integrated. In such a situation an 
ethnic church often becomes an interna
tional, multicultural church, also attracting 
members of the indigenous population. In 
this process people frequently move from 
the condemnation to the acceptance of 
other cultures and to an attitude which inte
grates their own cultural inheritance into 
that of their neighbours. 
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